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SATKARYAVADA REFUTED

We have seen above that Sankhya, upholding the
Satkaryavada, holds that an effect is present in the cause
potentially even before the causal operation. The neces-
sity of the causal operation is only to manifest that which
already existed in the cause. Essentially, there is no
difference between a cause and an effect. They are, in
a way, identical. Hence, the relation between them is
called bhedasahisnu atyantdbheda., that is, absolute identity
having the possibility of separation.

This view is not accepted by Nyaya and Vai^esika.
They are of opinion that if the effect really exists in the
cause in the form in which it is found in the external
world, then there is no need of the causal operation; for,
they sav, what is there then left at the manifestation or
production of which the causal operation ceases? More-
over, it is against our experience to assume the existence
of a pot in the form in which it is present in the cause.
What we actually see in the clay, before the production
of the pot, is not a pot but merely a lump of clay, -which,
after the causal operation, manifests itself as a pot. In
whatever form, say in the form of a particular kind of
faktiy or a particular kind of manifestation, or a parti-
cular kind of collocation of the parts of the object, and
so on, the effect be assumed to exist in the cause, we
cannot have a real satkdryavdda. That is, we cannot
find the pro-existence of the effect, as found after the
causal operation, in the cause. The effect and the
cause cannot be identical in the true sense of the term,
As the Naiyayikas take their stand upon the actual
experience of the common people, they cannot under-
stand the theory of satkdrya^.

Besides these, there are several other reasons
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